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The Mu‘tazilah—and the Arguments of the
Kullabiyyah, Maturidiyyah and Ash‘ariyyah

Then the Mu‘tazilah® came along after Jahm and proposed that
there are Attributes that can be affirmed through the intellect and
reason—meaning: the proof which was invented by Jahm is valid and

% The founder of the sect and first to speak with its principles was Wasil Ibn
‘Ata’ al-Ghazal (d. 131 AH). They were called the Mu‘tazilah (Separationists)
because Wasil Tbn ‘Ata’ was initially a student of al-Imam Hasan al-Basri (d.
110 AH {i5z5) and he opposed Hasan al-Basri in the issue of the ruling upon
the Muslim who commits a major sin. Wasil innovated the saying that such
a person is in a place between two places (not a Muslim and neither an Un-
believer). Due to this he separated himself from the gathering of knowledge
of Hasan al-Basri who said: ‘Wasil has separated (i‘tazala) from us.” Thereaf-
ter he and his followers were called al-Mu‘tazilah. The Mu‘tazilah affirmed
the Names of Allah but rejected His Attributes, they held that the Qur’an is
created, and that the people create their own actions. They became a strong
movement in the era of the Abbasid Caliphs: al-Ma'miin, al-Mu‘tasim and
al-Wathiq (from 198 to 232 AH). They encouraged the rulers to establish the
Trial (Mihnah) to test the people with the innovated saying that the Qur'an
is created—if they affirmed that the Qur'an was created, they were left
alone, and if they said that the Qur’an was not created, they were impris-
oned, beaten, exiled or executed. (See Magqalat al-Islamiyyin of al-Ash‘ari
1/235, al-Farq baynal-Firaq p. 93, at-Tabsir fid-Din pp. 37-58, at-Tanbih war-
Radd lil-Multi pp. 35-41, al-Milal wan-Nihal of ash-Shaharastani 1/54, Majmi©
Fatawa of Tbn Taymiyyah 13/97-99, 126-130, al-Khitat of al-Miqrizi 2/345-
348. See the footnote at-Tadmuriyyah p. 18: Maktabah al-Ubaikan.)
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correct. They considered it to be an intellectual proof—and the in-
tellectual proof cannot be contested.” Shaikhul-Islam Ibn Taymiyyah
said about the Mu‘tazilah:

...the third group of Ahlul-Kalam are the Mu‘atazilah and those
who followed them. They affirmed for Allah the Names but
without affirming the Attributes which the Names encompass.
So, from them were those who considered the Names of Allah
such as Al-Alim (All-Knower), Al-Qadir (All-Able), As-Sami® (All-
hearer) and Al-Basir (All-Seer) as mere titles [without any mean-
ing] that refer to Allah. Some of them said about Allah: ‘Knowing
but without knowledge, Able but without ability, Hearer and
Seer but without hearing and seeing.” So, they affirmed the

Name but without the Attribute it encompasses.'*

He (341i%) also said:

So, it is a must to affirm for Allah what He has affirmed for Him-
self and to negate any likeness with His creation. Therefore,
whoever says: ‘Allah has does not have knowledge, nor
power, nor mercy, nor speech, nor does He love, nor does He
get pleased, nor does He call out, nor does He hold a conver-
sation in confidence, and nor does He ascend’ is a negator and
denier—he has likened Allah to things which do not exist and
are lifeless.

And whoever says: ‘Allah’s Knowledge like my knowledge,
His Power like my power, His Love like my love, His Pleasure

% See Al-Lali'u al-Bahiyyah fi Sharh al-‘Aqgidat al-Wasitiyyah of Salih Alush-
Shaikh, p. 341-349 for an excellent discussion on the subject.

1% At-Tadmuriyyah of Ibn Taymiyyah, p. 18 (Publisher: Maktabah al-
‘Ubaikan, 1421 AH)
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like my pleasure, His Hands like my hands and His Ascend-
ing like my ascending’ is a person who resembles Allah with
the creation (Mushabbih) and likens Him to animals (Mumath-
thil). So, it is necessary to affirm His Attributes without likeness
and to free Him from likeness without negation.'

Then, after the Mu‘tazilah, the Kullabiyyah appeared, and they are
the followers of the creed of ‘Abdullah Ibn Sa‘id Ibn Kullab (d. 240
AH). They inclined somewhat towards Ahlul-Hadith (i.e., Ahlus-Sun-
nah wal-Jama‘ah). However, the Kullabiyyah soon realised that Ahlul-
Hadith did not rely on the intellect in affirming the existence of Allah
in the manner they desired. So, they took a path that mixed between
the methodology of the Jahmiyyah and Ahlul-Hadith—they affirmed
only seven Attributes for Allah which they interpretated with mean-
ings different to what was apparent from their wordings. All of this
was built upon their original claim that ‘the intellect is incontesta-
ble’. So, it was this intellect of the Negators'® which led them to nul-
lify or distort the Sifat Dhatiyyah and Filiyyah, i.e., the Eternal Un-

191 At-Tadmuriyyah, p. 30.

12 The sects of the Negators (al-Mu‘atillah) differed in their degree and method
of negation nevertheless they all deviated from the methodology of the early
Salaf in understanding and affirming the beautiful Names and lofty Attributes
of Allah (1525%). So, al-Mu‘atillah was a general title applied by the early schol-
ars to all those sects that rejected, negated, distorted or invented metaphors for
the Attributes of Allah.
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ceasing Attributes and the Discretionary Attributes (or Chosen Ac-
tions). The Ash‘ariyyah and Maturidiyyah'” followed the Kullabiyyah—
and so the Ash‘ariyyah affirmed seven Attributes.'

It was stated by many scholars of the Salaf about the one who
took the Attributes of Allah and interpreted their meanings to mean-
ings different from what is apparent in the Arabic language—and in-
vented metaphors for these Attributes—that he is a Jahmi, even if he
happened to be an Ash‘ari by self-designation. So, the Asharis would
get angry and say, ‘Why do you refer to him as a Jahmi, when all he

1% Al-Maturidiyyah are a sect of Kalam (Speculative Theology) similar to the
Ashatirah (Kullabiyyah). Their founder was Abu Manstir Muhammad Ibn Mu-
hammad al-Maturidi (d. 333 AH) and they falsely attempt to ascribe their
creed to Imam Abu Hanifah (d. 150 AH %i3%5). They affirmed Attributes for
Allah that they claimed agree with the intellect. Like the Asha‘irah, they at-
tempted to refute the excesses of the Mu‘tazilah but would not free them-
selves from the deviated foundations they all shared, i.e., negation of what
they termed hawadith (incidents and events) from Allah which led them to
affirming the Names and only those Attributes that agreed with the intellect,
and complete negation of the Discretionary Attributes. The Maturidis dif-
fered with the Ash‘aris and affirmed for Allah the Attribute of at-Takwin (i.e.,
Creating, Giving Life, Composing and Providing), and asserted that it is an
Eternal Attribute. (See Mawgif Ibn Taymiyyah minal-Asha‘irah by ‘Abdur-
Rahman Tbn Salih al-Mahmiid, Chapter: Al-Ashari wal-Maturidi)

' The Asharis affirmed the seven Attributes of Alldh that conform to the
intellect (as they claim) and they are: Life (Al-Hayat), Knowledge (Al-Tlm),
Ability (Al-Qudrah), Will (Al-Iradah), Hearing (As-Sama‘), Seeing (Al-Basr) and
Speech (Al-Kalam).
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is doing is interpretating (ta’wil) the Attributes?”'® The scholars re-
sponded by explaining that the Ash‘ari does not interpret and change
the meanings of the Attributes to other than what is apparent in the
language except due to the fact that he agrees with principle of the
Jahmiyyah that leads him to invent metaphors (and false interpreta-
tions without proof). This is not to say that the Asharis agree with
everything that the Jahmiyyah are upon in Creed. To make it clearer,
let us return to the verses that mention Allah’s Discretionary Attrib-
utes such as Wrath (Ghadab), Pleasure (Rida), Displeasure (Karahiyah),
Abhorrence (Magqt), Anger (Asaf) and Hatred (Bughd). These are At-
tributes connected to the Will of Allah. Ahlus-Sunnah hold that He
(J65535%) can be pleased with a person one day and then angry with
him the next day. However, the Ash‘aris refer to these Attributes as
Arad' and they say:

It is not permissible to describe Allah with these attributes, be-

cause that would necessitate Huliil al-Arad (the occurrence of

incidents) in Allah, and that is to ascribe to Allah a body!

This is the same doctrine as the Jahmiyyah as you have learned in the
previous chapters. Furthermore, sometimes the Asharis will assert:

1% i.e., to change the meanings of the Attributes from what is apparent from
the wording, such as Allah’s Hand is interpreted to mean His power or
bounty, or Allah ascending over the Throne is interpreted to mean His con-
quering of it, etc,

196 The evidence of Huliil al-A%ad in bodies, i.e., that whatever has within it
the occurrence of incidents and traits must be a body—and a body itself is a
created thing that in-turn requires these incidents and traits to exist. Fur-
thermore, these incidents and traits cannot exist by themselves, they must
exist in bodies. This was the doctrine invented by the Jahmiyyah that mis-
guided them and those who followed them, including the Ash‘aris.
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To affirm these Discretionary Attributes for Allah means that
events occur in Him (Hulil al-Hawadith) such as anger, dislike
and pleasure, so that necessitates that He becomes a place for
events to occur!

So, what does that entail in the minds of the Ash‘aris (Kullabiyyah) and
the Maturidis? Well, they say:

If Allah is a place for events to occur (mahallan lil-hawadith), then
that means He (1&;235%) must be a body (jism).

For this reason, they invent interpretations for the Attributes
and innovate metaphors—and they reject the meaning that is appar-
ent from the pure Arabic language that was known to the Sahabah
(#240). Why? Because they claim that affirming these Attributes
necessitates jismiyyah (ascribing to Allah a body). Therefore, this re-
pugnant, astray, and misguiding principle that was founded by Jahm
Ibn Safyan and then followed by those who believe themselves to be
intellectuals is the most harmful of deviations that has afflicted the
Ummah in the arena of Allah’s Names and Attributes. So many people
have fallen into this—and most of the Ummah are now comfortable
with this destructive principle that was founded by that astray her-
etic.

If you wish to falsify any point from the points brought forth by
Ahlul-Kalam, then you should mention this innovated principle. That
is because if they are truly proficient in their path, they will utilise it
in their discourse. For this reason, Shaikhul-Islam Tbn Taymiyyah
(:44z5) demolished this foundation of theirs with numerous princi-
ples of the Religion.'”

197 See at-Tadmuriyyah, pp. 40-50.
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Shaikhul-Islam Ibn Taymiyyah (£ii5z5) cited the Attribute of Pleas-
ure (ar-Rida) for Allah because Allah has affirmed it for Himself, and
it is established with Him. So, Allah becomes pleased whenever He
wills and how He wills, and whoever claims that the Attribute of
pleasure is eternal (unchanging), i.e., that Allah’s Pleasure for a be-
liever has been eternally present and His Anger for an unbeliever has
been eternally present, then we know this was not the belief of the
early Salaf—this is the belief of the people of innovation, the people
of Speculative Theology (Ahlul-Kalam).

Ahlus-Sunnah hold that Allah is only pleased with a believer after
he becomes a believer, and if he disbelieves then Allah becomes an-
gry with him. Take the example of the apostate: Ahlus-Sunnah wal-
Jama‘ah hold that while he was a believer, Allah was pleased with
him—and then He became angry with him after he left Islam.

As for Ashatirah and the Maturidiyyah, they say, ‘Allah’s Pleasure
is eternal (unchanging). Whosoever Allah knew would die upon
faith, He is pleased with him, even if he was an unbeliever most of
his life.’” So, they hold that Khalid Ibn Walid (£25is) in the days he
was fighting the Muslims, injuring, and killing the Companions of
the Prophet (Jz5.&4{le), Allah was pleased with him! And Abu Su-
fyan (te4i) when he fought against the Prophet (Jzs.eiifie) at the
battles of Badr and Uhud, Allah was pleased with him throughout!
Why do they say this? Their answer is that Allah knew they would
die as believers. And likewise for a believer, since Allah knows that
he will die as an unbeliever, so He was eternally angry with him (un-
changing) even while that person was a true believer in Allah for
many years.

There is no doubt that these ideas necessitate conclusions that
are futile, incoherent, false, and in opposition to Qur’an and Sunnah.
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According to the Ash‘aris, a person who is in a state of true faith
(iman) as a Muslim, Allah is angry with him even though he has iman
in Allah and believes in him (because this man will die eventually as
an unbeliever)—yet Allah bestows upon him guidance to do more
and more righteous deeds and to piety! So, does Allah grant guidance
and piety to one who He is angry with? So, this Ashari doctrine is
futile having no basis in the Revealed Texts or sound reason.

The belief of Ahlus-Sunnah is important for people to compre-
hend in this issue—and it is that Allah’s Discretionary Attributes
(Chosen Actions) such as Wrath (Ghadab), Pleasure (Rida), Displeas-
ure (Karahiyyah), Abhorrence (Maqt), Anger (Asaf) and Hatred (Bughd)
are connected to His Will, and they are not eternally unchanging. So,
in the saying of Allah:

e 1,555 e Bl ez

Allah is pleased with them, and they are pleased with Him.'*®
Allah’s Pleasure for His servants is an Attribute from His Attributes.
And likewise, His Anger is from His Attributes as in His saying:

Sy e T Coats
And Allah has become angry with him and has cursed him.'”

So, what do the Distorters of the Attributes"® such as the Asha‘irah say?
They say that Allah’s Pleasure is the intent to reward, and Allah’s
Anger is the intent to punish. And if you were to ask them regarding
His Anger, ‘Why do you say that it is an intent instead of saying His

108 At-Tawbah: 100
109 An-Nisa’: 93
10 Al-Mu’awwilah.
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Anger is actually His Anger?’ They answer, ‘Because anger is the
agitation of blood in the heart. Therefore, affirmation of Anger
for Allah necessitates a body for Him and this is not befitting.’
This saying of theirs’ is false and rejected from two angles:

Firstly: The attribute of anger is one which is shared between the
Creator and the created beings, but the Distorters (al-Mu’awwilah)
have limited the definition of anger to what they see in the created
beings. They have explained it to mean the agitation of blood in the
heart—but this is in humans and some of the animals. Can that ever
be said about the Creator?! Furthermore, can that even be said about
every part of creation? Then how can they apply this definition to
the Creator?! And then negate anger from Him due to this human-
istic definition?!

Secondly: s the agitation of blood in the heart anger in itself or does
it come about as a result of anger? The one who reflects over this
question sees that the agitation of blood, the swelling of the blood
vessels and reddening of the skin comes about in humans as a result
of being angry and comes after one gets angry and it is a sign of anger
in most people. So, it is not itself anger.

So, when the Distorters who are the Ash‘aris and Maturidis define
anger in this limited wayj, it is futile because they have defined it ac-
cording to its effect on humans and this is a false definition in the
language and rejected by all reasonable and intelligent people. So,
when they say that Allah’s Anger is His Intent to punish, and His
Pleasure is His Intent to reward and give bounty—then this is to ne-
gate (ta‘til) the Attributes of Pleasure and Anger and to replace them
with Intent (al-Iradah), and that is a deviation from the methodology
of the Salaf.
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And from the strange thought processes of these sects is that
when it is said to them, ‘Allah has Intent (Iradah). Do humans not also
have intent?’ So, they have no choice but to affirm intent for humans
because it cannot be denied—so by their own definition resemblance
has taken place. Intent is from the traits of bodies according to their
principle, so how can they describe Allah with having Intent. They
respond, ‘The intellectual proof points to the fact that Allah has the
Attribute of Intent.” We say, ‘Then why does not this intellectual
proof affirm for Allah a body just as intent in humans affirms for
them abody? They reply, ‘There are two intents here, they share the
same letters, but their realities are different. The intent of the cre-
ated beings befits them, and the Intent of Allah befits His Majesty.’
With this response they are refuting themselves as Shaikhul-Islam Ibn

5o~

Taymiyyah (3i5z5) said:

And this is an evident contradiction because every one of the
Negators who negates what the Messenger (Jz5.&4{lz) has af-
firmed of the Attributes of Allah claiming to flee from what he
sees to be unworthy'"', does not negate any of them except that
he ends up affirming for the replacement that which he was
fleeing from (in the initial Attribute he negated!). So, it is nec-
essary for him in the end to affirm the necessary eternal Exist-
ence (i.e., Allah) described with Attributes distinguishing Him
from other than Him—and there is no likeness in these Attrib-
utes between Him and His creation.'"

e, that affirming the Attribute necessitates resemblance with His crea-
tion.
"2 See At-Tadmuriyyah, p. 43.
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So here Ibn Taymiyyah is addressing the Ash‘aris and whoever
follows their methodology such as the Maturidis. They invent meta-
phors for most of the Attributes of Allah claiming to free Him
(J5535%) from resemblance to bodies and created beings. However,
in doing so, they end up negating the Names and Attributes of
Allah which Allah has affirmed for Himself. Furthermore, they ap-
ply their principles arbitrarily without uniformity leading to contra-
dictions in their belief in the Names and Attributes of Allah
GEZEE)

This is clearly in seen in the contradiction of the Ash‘aris in their
affirmation of only seven Attributes. So, they affirmed the seven At-
tributes of Allah that conform to the intellect, as they claim, and they
are:

1. Life (Al-Hayat),

2. Knowledge (Al-llm),
3. Ability (Al-Qudrah),
4. Intent (Al-Iradah),

5. Hearing (As-Sama‘),
6. Seeing (Al-Basr) and
7. Speech (Al-Kalam).

So, the Ash‘aris say, ‘To affirm for Allah the attributes of pleasure,
anger, happiness, love, wrath and so on is to affirm for Him the at-
tributes of bodies.” We respond to them by saying, ‘The attributes of
will, hearing, seeing, knowledge, ability are also the attributes of
bodies. Just as we cannot comprehend descending, ascending, anger
and pleasure except in physical bodies, then likewise, we cannot
comprehend the attributes of hearing, seeing, will, knowledge and
ability except in physical bodies.” So, if the Ash‘ari responds, ‘But
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Allah’s Hearing is not like our hearing, His Seeing is not like our see-
ing, His Will is not like our will and the same applies to His
Knowledge and Ability.” So, then it is said to him, ‘Yes, and Allah’s
Pleasure is not like our pleasure, His Anger is not like our anger, His
Happiness is not like our happiness, His Descending is not like our
descending, and His Ascending is not like our ascending!” With this,
the Ash‘ari is left speechless and without any reasonable response—
and if he is sincere, he will submit, but if he is arrogant, he will dis-
pute and argue without any basis, except his desires.

All the Attributes of Allah that are mentioned in the Book and
Sunnah come under the same principles. There is no differing be-
tween them because the One being described is the same One for all
the Attributes—and He is Allah (§s3%), and the created beings do not
resemble Him at all with respect to His Attributes. So, just as the
Ash‘aris affirm Hearing and Seeing for Allah in a manner that befits
His Majesty without resemblance to the hearing and seeing of the
creation—then likewise, this same principle is applied to the rest of
the Attributes such as al-Istiwa’ (His Ascending), al-Nuzil (His De-
scending), al-Maji’ (His Coming on the Day of Resurrection) and so on
from that which Allah has affirmed for Himself. And know that it is
not possible to accept that the Lord of the Heavens and earth would
describe Himself with that which would necessitate something un-
befitting, or an impossibility or convey deficiency such that His serv-
ants would be led to negate it from Him! All of these meanderings of
Ahlul-Kalam contradict the sound intellect! So, to affirm some of the
Attributes, negate others and to invent metaphors for yet others is
from the most incoherent and non-sensical of approaches. Ahlul-
Kalam opened the door to arbitrary decisions (based on differing in-
tellects) as to what should be accepted, rejected, and interpreted
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from the Attributes of Allah—this is the way of the Asha‘irah and the
Maturidiyyah. And this was not the way of the Sahabah and those who
followed them (2fi).

Those who attempt to affirm some of Allah’s Attributes and ne-
gate others inevitably fall into contradiction and confusion. So, there
is no true way forward except the Path of Ahlus-Sunnah wal-Jama‘ah
which is to affirm all the Attributes of Allah as they are worded in
the Qur'an and Authentic Sunnah in a manner that befits His Majesty
without distortion (tahrif), without inventing metaphors, without
any likeness to the creation and without enquiring how His Attrib-
utes are.

s~

Shaikhul-Islam Tbn Taymiyyah (4i525) pointed out the contradic-
tions of the Ash‘aris when he stated:'"

The first principle: Speech applied to some of the Attributes is
also applied to other Attributes. So if the one being spoken to
affirms that Allah is Living with Life, All-Knowing with
Knowledge, All-Able with Ability, All-Hearing with Hearing, All-
Seeing with Sight, the One who Speaks with Speech, One who
Intends with Intent, and He considers all of this to be true and
real—but then he contends regarding His Love, His Pleasure, His
Anger and His Displeasure—and due to that, he invents meta-
phors (majaz) and interpretations for these Attributes claiming
instead that they denote Allah’s Intent or His Intent with some
of the creation to reward or punish.

So, it is said to him: There is no difference between the Attrib-
utes you have negated and the Attributes you have affirmed—
indeed what is said about one Attribute should be the same as

' At-Tadmuriyyah, pp. 31-33.
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what is said about the other. And if you say: ‘Allah’s Intent is
like the intent of the created beings, and likewise His Love,
His Pleasure and His Anger are like those of the creation’
then [we say] this is likeness and resemblance. And if you say:
‘Allah has Intent that befits His Majesty, and the created be-
ing has intent that befits him as a creation’-then it is said to
you: ‘Likewise, Allah’s Love befits His Majesty, and the cre-
ated being is described with love that befits him. Allah has
the Attributes of Pleasure and Anger that befit His Majesty—
and the created being has the attributes of pleasure and an-
ger that befit him (as a creation).’

If he says: ‘Anger is the raging of blood in the heart seeking ret-
ribution.’ It is said to him: ‘Intent (al-Iradah) is the inclination of
the soul to seek benefit for itself and to ward off evil.” If he re-
sponds: ‘No. That is the intent of the created being.” Then it is
said to him: ‘Likewise, what you have described is the anger of
the created being.’

And likewise, he is obligated with this saying concerning Allah’s
Speech, Hearing, Seeing, Knowledge, and Ability. If he (the
Ash‘ari) negates from Allah His Attributes of Anger, Love, Pleas-
ure and so on because they from the characteristics of the cre-
ated beings, then he negates [by the same reasoning] Allah’s
Hearing, Seeing, Speech and all the Attributes. If he says: ‘It is
not known except that this attribute (i.e., anger, love, etc.) is
from the particular descriptions of the created beings, so there-
fore it must be negated from Allah.” It is said to him in response:
‘Likewise can be said about hearing, seeing, speech, knowledge,
and ability.’
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So, this individual (i.e., the Ash‘ari) makes a distinction between
some Attributes and others. It is said to him regarding those At-
tributes he negates [through metaphors and interpretations]
just as he (the Ash‘ari) says to the one he disputes with (i.e., the
Mu‘tazili) regarding what he (the Ash‘ari) affirms. So, if the
Mu‘tazili says [to the Ashari]: ‘Allah does not have Intent, nor
Speech established with Himself because these are attributes
not established except with the created beings,” he (the Ash‘ari)
will argue that these Attributes are from those which Allah is
described with eternally, and they are not like the attributes of
created things.” So, this is what is said to him (the Ash‘ari) by
those who affirm all the Attributes such as Love, Pleasure, and
so on.

Meaning that the principle is the same—and a servant has no
authority from Allah to pick and choose between Allah’s Attrib-
utes and interpret, invent metaphors, and change meanings of
whatever does not agree with his desires, intellect or innovated
doctrines.
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